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THE "PAULINE" EMANCIPATION FROM 

THE LAW A PRODUCT OF THE 

PRE-CHRISTIAN JEWISH DIASPORA. 

The view which I presented in my essay on " Judaism 
in the pre-Christian Greek World," namely, that the 
Jewish Diaspora of that time was divided into two oppo- 
site religious camps — one law-abiding and national, the 
other addicted to philosophical analysis of the original 
text of Scripture and advocating unlimited universalism, 
has failed to receive the critics' approval \ 

One very weighty authority against this view need only 
be named. Schurer, in his notice of my essay, says: 
" Such a split of the Diaspora into two opposing parties 
is incapable of demonstration. Certainly there were many 
shades and degrees of thought. But the freest and most 
emancipated retained certain fundamental points of cere- 
monial Judaism, such as the Sabbath and the elementary 
regulations concerning diet and hygiene. If therefore the 
author postulates that both tendencies were merely trans- 
ferred from Judaism to Christianity, his theory is vitiated 
at its source. The particular renunciation of the Law 
which Paul started is certainly not Jewish, and the influ- 
ence of Hellenistic Judaism on Christianity in apostolic 
times, even in those of Paul, was very moderate. On the 
other hand, in the post-apostolical period it must have 
been of considerable importance." Obviously Schurer and 
other eminent critics regarded my views as insufficiently 
supported and therefore unacceptable. I will therefore 

1 Theolog. Litteraturzeitung, 1897, No. 12. 
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make another attempt to defend and strengthen my 
position. 

As soon as the Jews began to take root on Greek soil 
and became acclimatized amidst Greek surroundings, they 
had to mould and modify their religion in order to make 
possible their continued existence among the Gentiles. 
The narrow national and religious limits marked out by 
the Mosaic Law had necessarily to be expanded ; and this 
perforce produced wide chasms and yawning gaps. That 
the Jews in the Diaspora soon found the national and 
religious cloak which they had brought away with them 
from their homeland too tight, and that they commenced 
to tear it to tatters, is demonstrated by the desperate 
attempts of their noblest leaders at already an early 
period to patch up the threadbare garment with new 
pieces of cloth, and refill the old bottles with new wine. 

That the patches soon gave way and the old rents 
became wider, that the bottles burst and were utterly 
broken, one can learn from the history of the Diaspora, 
and the phenomenon is also most unmistakably repeated 
in Christianity soon after its birth. 

In order, therefore, to adjust the Mosaic Law to the 
changed conditions of the dispersion, and to exhibit 
Judaism to the Gentiles as a system cognate with their 
sublimated philosophical conceptions, an act of gross self- 
deception was unconsciously perpetrated. The Mosaic 
Law received an allegorical interpretation at the hands 
of Jews who had quenched their thirst at the springs of 
Greek philosophy. Under their busy hands the whole 
of the Mosaic legislation was unconsciously transformed 
into a revealed divine philosophy. As Moses lived before 
the Greek sages, they must, it followed, have drawn their 
wisdom from him. This view was firmly held not merely 
by the pious allegorists of the dispersion, but also by 
Christianity's most eminent teachers in the first century. 

That the allegorical interpretation of the Pentateuch 
had at an early period vogue amongst the Jews of the 
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dispersion, is abundantly proved in every line of Philo, 
even if there were no other traditions to the same effect. 
Philo exhibits a masterly skill in this method of exegesis, 
such as only a long course of development could have 
produced. He nowhere claims to be the first inventor of 
the method, but regards it as a divine inspiration, and 
repeatedly refers to predecessors and teachers. There were 
indeed many exegetists of this class. One need only name 
Aristobulus, Pseudo-Aristeas, Pseudo- Solomon, the first of 
whom had exhibited prodigious feats in the use of the 
allegorical method. 

And who will venture to doubt that from the comple- 
tion of the Septuagint up till Philo's time there must have 
flourished, besides those already mentioned, a large band — 
both teachers and disciples — of allegorists. 

Philo's writings are by themselves sufficient to enforce 
this view. This method necessarily divided the community 
into those on the one hand who followed the letter of the 
Law, and those on the other who disregarded ceremonialism. 

But it may be urged that a division, such as is here 
indicated, is purely an assumption incapable of proof. I 
venture to think otherwise. Eusebius, who, on this ques- 
tion, had access to numerous sources, explicitly tells us: 
" The Judaism of the (Diaspora) falls into two divisions 
eis hvo Ty.r\\xara biypyrai. The multitude scrupulously adhere 
to the Law. There are, however, also philosophical Jews 
who excel in virtue, have obtained a profounder insight 
into the spirit of the Law, and have learnt to look beneath 
the surface V 

This is clear testimony as to the existence of two reli- 
gious parties, one Conservative, the other Liberal. Philo 

1 Eusebius, Praep. ev. VIII, 10 'Efjjs &v to? icai roSt iirKXtj/ialvtaffm, is to 
■nav 'lovSaiow iOvos (is 5vo rn^nara SirjpTjTat, kcu rfjv /tiv ir\t)6vv rats tuiv v6paiv 
KO.T& T-qv farijv Siavotav itaprftftXpivais tiiroS^KOts virrjye to Si trtpov rHv iv 
?f« ray/m tovtijs filv i)<piti Ofioripa Si Ttvi nai tows iroAAous i-navaff($7]Kvi<f 
<ptko<70<pia. irpo<j(x ttr vt' ov 6f<opi<f t( rwv iv v6ftms koltcL Siavotav orjpaivonivav 
*Hf Si tovto <pt\oo6<pwv 'lovSaiwv yivos Siv r))v rov Piov aaicrjaiv xal riiv ifcaiBtv 
Kararkayrjoav fivpioi. 
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himself is a classical witness to the marked contrast 
between these parties, which was forced upon his notice 
to his great grief. He, in vigorous terms, blames the 
radical party which first explained ceremonial Judaism 
allegorically and then rejected it. The passage which illu- 
minates the obscurity that envelops the development of 
this sect reads as follows : " God said to Abraham, ' I will 
make thy name great.' This I take to mean that as it is 
excellent to be honourable and good, so is it advantageous 
to have a reputation for goodness. Whoever is in posses- 
sion of both benefits is truly happy. For a good name is 
not to be despised. Only the man who observes the national 
laws and customs and does not attempt innovations is 
worthy of this fortune. There are, however, unfortunately 
men who, regarding the written precepts as mere emblems 
of spiritual truths, carefully search for the latter while 
contemning the former. Such individuals I cannot but 
blame, for they should bear in mind the hidden meaning 
and at the same time observe the precepts in their literal 
sense. They, however, live for themselves alone, as if they 
dwelt in a solitude or had disembodied souls. They ignore 
the town, the village, the home ; will hold no intercourse 
with others. Their ideal is to soar above the common 
herd and to apprehend the naked truth ; whilst the scrip- 
tures exhort us to seek a good name and to alter nothing 
in our laws which have been framed by uniquely gifted 
and inspired men. 

" For, although the Sabbatical institution embodies the 
sublime conception, that activity belongs to God alone. 
While to his creatures mere passive receptivity is left, we 
nevertheless ought not, on that account, to permit ourselves 
to violate the commandment to hallow the Sabbath day 
by kindling fire, tilling the soil, bearing burdens, prosecut- 
ing lawsuits, administering justice, seeking the recovery of 
pledges or debts, or engaging in any occupation permitted 
on the other days of the week. Although every feast is in 
truth but an emblem of spiritual joy and gratitude to God, 
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we should not therefore neglect the solemnities and cus- 
toms associated with the feasts. Thus also, though the 
Abrahamic rite indicates the avoidance of voluptuousness 
and unchaste thoughts, we ought not therefore to neglect 
the observance of the precept. For if we resolved to 
retain these commandments only in their spiritual sense, 
we should consistently be compelled to give up the rites 
of self-sanctification in the temple and innumerable other 
necessary ceremonies. The literal sense of a precept is its 
body ; the inner meaning, its soul. And as we take 
thought for the body as the mansion of the soul, so should 
we heed the commandments in their literal sense. Only 
thus can we hope to attain a clear comprehension of their 
true inwardness, apart from the fact that in this way 
alone shall we escape the censure of the multitude 1 ." 

Thus far Philo. Has our Alexandrian Jew in these re- 
marks been merely addressing himself to the outside world 
of Gentiles? "When, with sad heart, he places his finger 
upon a gaping wound in the body politic, is his motive 
anxiety to prevent a disastrous schism among his people, 
or is it to be regarded as adulation of the Greeks ? Philo's 
wholesale censure upon an entire section of Jews was the 
cry of an anguished heart wrung from him by the peril of 
a complete split amongst the Jews of the dispersion. That 
these radical Jews, who fall under his censure, formed an 
influential class is indubitable. Else, why should Philo 
have thought it necessary to inaugurate an open, undis- 
guised attack upon their system of life and thought, and 
expose the scandal of religious splits in the Jewish com- 
munity to the gaze of the Greek heathen. Philo's indict- 
ment rests on a solid and unchallenged foundation of truth. 
What is the inference to be drawn ? Surely nothing more 
nor less than this : That before the dawn of Christianity 
there already existed in the dispersion a Jewish party, 
or, rather, to be more precise, a Jewish sect which, on the 

1 De Migrat. Abr. I, 450. 
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ground of allegorical interpretation repudiated ceremonial 
law, rejected the rite of circumcision, Sabbaths and festi- 
vals, and other religious institutions ; took their stand 
outside national Judaism, and incurred the severe censure 
not only of the masses of simple believers, but also of 
liberal and cultured men of Philo's stamp. 

How one can still maintain that there is no trace of 
a division of the Diaspora into two diametrically opposed 
sections passes my understanding. It is positively 
inconceivable how, in face of Philo's positive statement, 
an assertion of the following character can be made : 
" Certainly there were degrees of piety ; but even the most 
heterodox observed the principal ceremonial institutions, 
such as the Sabbath and the elementary dietary and 
sanitary regulations." Surely the passage quoted above 
should convince us that if Philo severely censures a section 
whose system of exegesis meets with his entire approval, 
and of which he is so able an exponent, it can only be 
because the party pushed the system to an extreme, 
renounced all national and religious institutions, and so 
provoked a reaction of resentment even among those 
cultured Jewish circles who knew no better reason for 
their advocacy of the observance of forms than reverence 
for the illustrious dead who were their originators. This 
party which, last not least, is reproached with having 
severed its connexion with Judaism, must have been 
Antinomians and must gradually have arrived at its 
principles by an allegorical interpretation of the Mosaic 
Law. A distinctly organized body who consciously ex- 
pounded Holy Writ on exclusively allegorical lines and 
aimed at eliciting the naked truth was the sect of Thera- 
peutae. The characteristics with which Philo scathingly 
qualifies the radicals seems to fit the Therapeutae like 
a glove. The only discrepancy consists in the assumption 
that these sectaries were a source of irritation to their 
co-religionists. On the contrary they were looked upon 
as specially pious, because of their observance of certain 
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ancient religious rites, to which however the allegorical 
exegesis had given a foreign tinge. 

Concerning the Therapeutae, Philo says: " They ex- 
pounded the Mosaic Law allegorically, in the conviction 
that the words were merely emblems and symbols of 
mystical truths ; they furthermore possessed writings of all 
those sages who were founders of their sect and as such 
had bequeathed to them several monuments of allegorical 
wisdom which served them as aids to devotion 1 ." And 
in another passage he says : " The allegorical interpreta- 
tion of Holy Writ helped them to fathom its deeper 
import. The whole of the Mosaic legislation presented 
itself to their minds as a living organism, of which the 
literal meaning was the body, while the occult sense was 
the soul. Reason regards the words as a mirror which 
reflects with marvellous beauty and excellence an entire 
range of connected ideas, gradually elucidates the inward 
truths connoted by the symbols to those capable of com- 
prehending them, and from apparently insignificant data 
lead to an apprehension of the invisible in the visible 2 ." 

One may justly ask wherein lay the difference between 
the Radical party attacked by Philo and the Therapeutae. 
Why were the latter praised, the former blamed ? Of the 
Radicals, it is said that they regard the Laws as symbolic 
of spiritual truths for which they search most scrupulously, 
soaring above the masses in order to arrive at the naked 
truth 3 . Did not the Therapeutae do the same? Almost the 
identical words are used to describe their efforts — to bring 
to light the real meaning of the written law 4 . 

The Therapeutae are praised because they compare the 
Law to a living organism, whose body is the literal sense 
and whose soul is the underlying meaning 5 . But the 

1 Philo, De Vita Contempt., II, 475 f. 2 Ibid., p. 483. 

3 Philo, De Migrat. Abr. I, 450 t^v aXijOuav yvftv^v ain})v i<j>' iavriji 
iptwiim. 

4 De Vita Contempt., II, 483 yv/ivci tls rb <pws itpoayayovaa to\ iv9biua. 

5 Ibid, anaaa yap 1} vofioSeoia 5oku tois avtpaoi rovrots ioixivai fwqr kox 



272 THE JEWISH QUARTERLY REVIEW 

Radicals, whom he reproaches, also teach, says Philo, that 
" the word is the body, the occult sense is the soul V 
Exactly the same figure is used which suggests that it has 
been borrowed from the Therapeutae. Why then are the 
Therapeutae eulogized and the Radicals severely censured ? 
The answer may, without much difficulty, be obtained 
from Philo himself. Attention should be fixed on the 
development of the simile. Philo continues : " Just as we 
take care of the body — the soul's mansion — so should 
we respect the laws in their literal meaning. For only 
by observing the latter shall we rise to a clear compre- 
hension of the spirit ; and only thus moreover can we 
escape popular censure." One fact is quite clear. The 
Radicals did, the Therapeutae did not, openly exhibit their 
contempt for the Law. They met, after the old-fashioned 
manner, in Synagogue on Sabbaths, observed festivals, 
conformed outwardly to Judaism ; although, under the 
influence of their philosophical interpretation, religious 
ceremonies had assumed a foreign and un-Jewish aspect, 
which last fact, however, would by no means have been 
admitted by the Jewish Hellenists themselves. They 
were sincerely convinced that Moses would not have 
desired his laws to be otherwise understood than in the 
sense of Jewish Alexandrianism. This Philo's works suffi- 
ciently prove. To the same category belongs the religious 
community named in the fourth Sibylline book, whose 
author was a Hellenistic Jew. That community survived 
to a later period when Christianity had already assumed 
form and consistency and continued for some time to 
co-exist side by side with it. It was undoubtedly Helle- 
nistic ; and, like the Essenes had, by the path of allegoristic 
exegesis, arrived at a contempt for the temple worship and 

awiw. fiiv «x*"' T ° r farcis StaTiffis xjivxty hi top ivairouti/tevov raft Kiftoiv 
dSparov vow .... 

1 dAAd xp^l Tavra fiiv aw/ian vofii^tiv koiiclvai xf^XV ^ iftttvi. wantp oZv 
aw/mrot, iwtl i^vxVf icrrtv oTicot, npovorjrlov ovtoi mi tSjv fitjraiv vd/xaiv iirtfit- 
\t)tIov. 
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sacrificial ritual, for which it substituted more spiritual 
exercises. The Sibyl characterizes as truly pious and 
happy individuals those who love the great God and praise 
him before every meal, while repudiating the efficacy of 
worship in the temple which is deaf and dumb, a pain and 
humiliation to mankind ; who, furthermore, bathe in flow- 
ing waters as a penance and preach repentance." These 
"pious Israelites" had already abjured national Judaism 
as well as the ceremonial law and renounced the temple 
service and its sacrificial cult as unworthy of the great 
God. In their gospel there was no room for the little 
word "law." Towards their brethren as a nation these 
pious souls showed themselves cold '. This sect is no doubt 
identical with those mentioned by Celsus and Origen, and 
known to the former, while in the time of the latter 
Church-father they were already extinct. As Origen was 
personally unacquainted with them he attempts to account 
for Celsus' Sibylline sect by the assumption that Celsus 
might have heard Christians blaming some of their 
co-religionists for regarding the Sibyl as a true prophetess, 
and that he therefore called them Sibyllists 2 . 

Moreover, Celsus' report that Sibyllists existed at hie 
time amongst the Christians is confirmed by a contem- 
porary, the pastor Hermas, who was also the first 
Christian author to mention the Sibyl. Hermas relates 
the following vision : A youth of majestic figure appeared 
to him in a dream and asked him who he thought was the 
old woman who gave the book. " She is," Hermas replied, 
" the Sibyl." " Nay," answered the apparition, " she is 
the Ecclesia." To Hermas' question why she is styled an 
old woman, the reply is vouchsafed because the Ecclesia 
was first in creation and the world exists for her sake 



1 Compare my work, Das Judenth. in der vorchristl. jiid. Welt, Wien, 1897, 
p. 56 If.; Ewald, Entsteh., Inhalt u. Wert der Sibyll. Biicher, pp. 44 ff. and 51 ff. 

* Orig., c. Cels., V, 61 f. ffir« Si (sc. o Klkoos) nvas eTvat ^i&vWiOTCis — raxa 
■trapaKovaas rivoiv iyieaKovvroiv rots olopfvois irpcxpfJTtv ytyovivcu SiffvXXav noi 
StffvKkiarat tous towvtovs K<x\«javTcw. 
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alone 1 . This vision also indicates the mode in which, and 
the period when the Ecclesia supplanted the Sibyl, as well 
as the manner in which the Sibyllists were won for the 
Church. Christian tradition dating from the first cen- 
turies px'ove the existence of Jewish sects in the Diaspora 
before the birth of Christianity. Had one followed up 
these traces, instead of obliterating them, as was the prac- 
tice started by the later fathers of the Church and still 
followed, a clearer view would have been obtained of the 
origin of Christianity and of the still obscure and unex- 
plained function of sects within the Church. 

Besides pre-Christian Jewish sects mentioned by Josephus 
and in the New Testament, Justin the Max*tyr and Hegesippus 
know others which undoubtedly belong to the Diaspora. 
Next to the Sadduceans, Pharisees, Baptists, and Galileans, 
he mentions Genists, Merists, and Hellenians. If we pay 
regard to these traditions and do not hastily conclude that 
the Genists, Merists, and Hellenians, Marbothians, &c, do 
not count — as far as the history of Christian heresy is 
concerned 2 — we should easily discover a relationship 
between the pre-Christian Jewish heretics and Christianity 
with its oldest sects. 

Justin's tradition, which for our purpose is of the utmost 
importance, is as follows : " If," says Justin to Tryphon 
and his colleagues, " you have met with people who style 
themselves Christian, but have no claim to the title, seeing 
that they dare to blaspheme the God of Abraham, Isaac, 
and Jacob, deny the resurrection of the dead, contend that 
the soul goes direct to heaven, do not regard such as 
Christians ; just as little as any one with sound judgment 
will allow that the Sadduceans and other heretics like 
the Genists, Merists, and Hellenians were Jews ; the only 

1 Hernias, Vis. II, 4. 1 'Aireica\v<p0T) Si fim, dSf\<poi, Koi/Muixfvat bird vta- 
viaxov (vfiStararov kiyovros fior Tfjv irp(O0vT(pav irap' §s tKafifs t& 0i0\iStov 
riva SoxfTs flvai ; €701 <pi)fW Tr)v XiffvWav. XlKavaaai, tprjoiv, ovk eariv. 
T<s ovv iariv ; <fn}pi. 'H 'EKKXrjoia, <j>ij<jii>. ditov aiirw- Atari oZv lrptoftvTipa ; 
"Oti, (pqoiv, vavrwv npuirrj tKriaBt], Kal Sia ra.VTr\v 6 kvo/ios Ka.Tr\frria6r\. Cf. 
Vis. II, 1. i. 3 Hilgenfeld, Ketzergesck., p. 86. 
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feature these have in common with the hody of their 
brethren is the name they bear and their descent from 
Abraham 1 ." 

The Hellenistic company in which the Genists and 
Merists are included clearly points to heretics of the dis- 
persion ; and surely it is not without purpose that Justin 
places the antinomian Christian heretics, who deny the 
resurrection of the bodv and regard the soul alone as 
immortal, side by side with the Judaeo -Hellenistic sects 
— the Genists, Merists, and Hellenians, they seem of the 
same class — with the sole difference that the latter are 
styled Jews, the former Christians. More exact traditions 
pointing to the pre-Christian origin of heresy we owe to 
Hegesippus, who introduces us to a sect omitted by Justin 
and called the Marbothians. He also thinks that all heresy 
is traceable to pre-Christian Judaism, which opposed it as 
much as Christianity afterwards did 2 . Jewish heresies led 
by a gradual transition to Christian heresies ; and the 
arch-heretic Simon Magus constituted the link between 
them 3 . A marked silence concerning the sects into which 
the Jewish Diaspora split is observable at the beginning of 
the third century. Hand in hand with this studied reti- 
cence an effort is apparent to attribute all heresy to 
Christianity itself. 

Thus the first arch-heretic mentioned is Simon Magus, 
who enacted his role during the infancy of Christianity, 
which he tried to counteract by heterodoxies. After 
Simon, Magister et Progenitor omnium hereticorum — as 
Irenaeus calls him — all bridges leading to the Diaspora 
were destroyed. 

Heresy, as till to-day has been generally admitted, 

1 Justin, Dial. c. Tr., cap. 80 woirtp oiSt 'IovSaiov?, av ns dpSws i£tra<xri, 
d/io\oy7ia(i(V (Tvai tows SaSSovKaiovs' fj rds a/tolas alpiatis TtviarSiv iml M«pi<r- 
ruiv Kai 'EWrjvavwi' .... 

1 Euseb., Eccl. Hist., IV, 22. 7 *Hoav Si yvwpuu iid<popot Iv vlots 'lapaqX, tuiv 
Kara tjjs <pv\t)S 'lovSa nal rob XpiOTOv avrai, k.t.X. 

' Ibid., IV, 22. 5 a<p' Siv Sifiov, oBtv oi Siftwviavoi, ical KAecS/9ios, k.t.K 
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developed a marked activity in the early Christian com- 
munity. "In its very cradle," Hilgenfeld rightly says, 
" a pair of serpents coiled round Christianity — the ethnical 
and the Judaising heresies ; from infancy orthodoxy had 
to battle against the monster heresy '." Little curiosity has 
been expressed as to the origin of this monster, which is, 
on its first appearance, already armed with pronounced 
gnostic doctrines — surely not a product of the new creed. 
Oue is content with the hasty assertion that pre-Christian 
gnosticism was exceedingly primitive, a statement the 
naivett of which is obvious when one thinks of the high 
standard attained by the Alexandrian gnosis in the time 
of Jesus. 

Such assertions are the necessary outcome of a reluctance 
to acknowledge the influence exercised by the Jewish 
Diaspora directly and immediately upon the development 
of its daughter-faith. For, after all, the first Christian 
community sprang from the Synagogue of the Dispersion, 
which counted among its adherents the Libertines, Cyre- 
nians, Alexandrians, and the Cilicians — Asiatics among 
whom Stephen developed, though at first cautiously, those 
antinomian teachings which found a sympathetic hearing 
with many, but were condemned by others as blasphemies 
against Moses and God 2 . 

Here, then, we have two parties, the Conservative and 
Radical. According to the Apostle Paul's opinion, as given 
in the First Epistle to the Corinthians, heresy was, from 
the first, an inevitable element in Christianity. The follow- 
ing remarkable words are put into the apostle's mouth : 
" When you come together, I hear, there be divisions among 
you, and I partly believe it, for there must be also heresies, 
that they which are approved may be made manifest 
among you " (1 Cor. xi. 18, 1 9) 3 . Here, then, is an authorita- 

1 Ketzergesch., p. 2. a Acts vi. 9 sq. 

3 owtpxoixivwv *>l i <*' v *" T V ("K\r)<ri<f, axovoi <rx' <r / iaTa «" i>ptv vitap\(iv, /tat 
piipos rt martial, Sfiyoip «at aip4otis iv v puv tTvai, 'iva 01 f>6mp.oi tpavfpot yiviavrai 
iv vfiiv. 
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tive pronouncement concerning the existence of heresy in 
the early Church, and its necessity in order that orthodoxy 
should be clearly distinguished from it. 

In opposition to this view, Hegesippus — who, as before 
mentioned, regarded Christian heresy as a continuation of 
Jewish heresy — pretends that, till Trajan's time, Christi- 
anity, where it was still untainted by futile controversies, 
enjoyed uninterrupted peace, and that during the lifetime 
of the apostles,' heresy, if it at all existed, had not yet 
dared to raise its head. Only after their death had the 
reptile crept forth from its dim obscurity. 

" The Church," so Eusebius reports Hegesippus 1 ," was, up 
to this time, an undefiled virgin ; they that sought to 
falsify the pure teaching of the Gospel, if indeed there were 
such, still kept in the background. But after the holy 
apostolic choir had been hushed, and the generation that 
had heard the divine wisdom had died out, there began the 
conspiracy of a God-forsaken heresy fomented by false 
teachers. When the apostles were no longer living, heresy 
was brazen-fronted enough to dare to pit the Gnosis — 
incorrectly so styled — against the Gospel of truth." 

This account embodies much truth and affords us 
a glimpse into the controversies which produced Christi- 
anity. It must, in the first place, be borne in mind that 
Hegesippus speaks not merely of heretics but also of 
heterodox gnosticism, which had raised its head after the 
Apostles' death. The false gnosis was thus, already in 
the Apostles' time, perniciously active, and it was only 
their strenuous opposition which violently thrust it back 
into the darkness, from which it again impetuously burst 

1 Ecd. Hist, III, 32. 7, 8 ws &pa p-ixp 1 tSiv Tort xp^ vcav na-pBivos Ka.9o.pa, 
Kai aSta<p$opos ijitivtv 17 \«Kki)oia, Iv dSr/Xqi trov o~k6t(i (paiXtvovrcav «2<t«t( Tore 
riuv, ti Kai rwts binjpxov, irapa<p$iip€iv im\etpovvTUV rov iiyty leavova rov 
awTTjpiov Ktfpvy/jiaTOS. ws 81 6 i(p6s tuiv atrooTdkatv \opbs Sia<popov ukijtyf rov 

fi'tov t«Aos TtjvtKavra rrjs aSiov vkavys apxijv i\ap.tiaviv 7) oioraois hid. 

ti}s ru>v ertpoSitiaoKakiM' diraTijs, of Kai, art pojotvos tri tS>v omoaroKav Xeiiro- 
fiivovj yvfivrj \otir!>v 7787 tj Ktc/iaAp to> ttjs dAij(J««as KTjpiypaTi rip if/fvS&vvfioy 
yvwatv &VTiKi)pvTTttv iv(\upow. 

VOL. XIV. U 
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forth after their decease. But it had been in existence 
from the beginning. Gnostic teachings clearly did not 
spring up in a night, but had passed through a long 
course of evolution. What, however, was the origin of 
this gnosticism, which notwithstanding the Apostles' 
antagonism, exercised a mighty influence upon the forma- 
tion of the new creed ? Hegesippus furnishes a reply. It 
came from pre-Christian Judaism ; and, one may add, from 
the Judaism of the dispersion, which before the advent of 
Christianity already possessed a fully developed gnosis 
based on allegory ; and this was afterwards transferred 
into the Christian Church 1 . 

Of immense value also is Origen's remark 2 concerning 
the schisms in the early Christian community. " At first," 
he says, "the believers cherished a diversity of views con- 
cerning the meaning of the Holy Scriptures ; and this was 
the case at the time when the Apostles preached and men 
who with their own eyes had seen Jesus proclaimed his 
teaching." 

In the epistles of St. Paul, who lived in the days of eye- 
witnesses of Jesus, there are passages which indicate that 
some doubted the resurrection and asked whether it had 
already taken place. And the same apostle's admoni- 
tion, "Beware of profane debates and of the disputes of 
a spurious gnosis," shows that at the period when, accord- 
ing to Celsus, the number of believers was but small, there 
were some who misconstrued religious doctrines. 

At the dawn of the third century gnosticism had made 
so many conquests on Christian soil, the adherents of " the 
spurious gnosis " had grown so numerous and invested 
with so much authority, that they posed as masters of the 
situation and played the role of teachers of true Chris- 
tianity, which they shook to its very foundations. Then 
commenced a severe struggle, in the course of which the 

1 Compare my essay, Zur Entstehungsgeschichle des Christenthums, Wien, 
1894, p. 8 ff. 
3 Contra Celsum, III, 1 1. 
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memory of the pre-Christian heretics of the Jewish Dia- 
spora was thrust into oblivion — an oblivion encouraged by 
the parties interested, who were thus enabled to represent 
all heresy as an offshoot of Christianity. This attitude 
was also forced upon them by learned heathen antagonists 
like Celsus, who reproached the Christians with being 
split up into so many sects that their religion itself was 
hidden from view, or appeared nothing else than one of the 
innumerable heresies which had grown up contemporane- 
ously or at an earlier period. 

It was therefore the Church's business to prove that it 
was the mother of all heresies — new or old — which could 
by any stretch be brought into relation with itself. 

Christianity was the source, and all schisms were the 
impure rivulets flowing from it. Tertullian strikingly 
proves the success of this method in repelling the attacks 
of heathens and heretics. " Surely it is unnatural," he 
says, " to suppose that the true doctrine was an innova- 
tion preceded by heresy, for did not the true creed foretell 
the advent of heretics 1" The tares clearly sprang up after 
the good ears 1 . Under these circumstances it is conceiv- 
able that pre-Christian Jewish sects which stood as 
sponsors at the cradle of Christianity, though they had 
till the end of the first century remained purely Jewish 
sects which had made no concessions to the new faith, 
were nevertheless stamped as Christian heresies by a 
Church engaged in a vital struggle with external and 
internal foes 2 . 

And even to-day, when the traces that guide one's foot- 
steps from Christian gnosticism to its pre-Christian Jewish 
predecessor have become almost obliterated, we can, 

1 Tertull., De Praescr. Saer., 29 ff. 

% The Pharisees, Sadducees, and Herodians, often mentioned in Josephus 
and the New Testament, form an exception ; they stood quite outside the 
pale of Christianity. Concerning the relation of the Essenes to that creed, 
the reader is referred to my work, Zur Entslehungsgeschichte des Christenthums, 
98-142. 

u a 
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amongst the innumerable Christian heresies reported by 
the Church, distinguish those which sprang from Jewish 
Alexandrianism. These heretics reveal themselves as the 
children of the antinomian radicals of the Jewish Diaspora, 
upon whom Philo passes such severe strictures. We need 
only describe the Ophites, Cainites, Sethites, and Melchize- 
dekites. The earliest history of heretics already mentions 
the first three sects as belonging to the same category. 
The common character of their teaching can be inferred 
from the fact that the Ophites were often confounded with 
the Sethites — some even maintaining that the Ophites were 
called Sethites 1 . 

These sects were eminently antinomian. This is proved 
not only from the position which they traditionally 
assumed towards the Mosaic Law and from the Old 
Testament figures selected by them as representatives of 
their " spiritual Dynamis," but also from express testi- 
mony to the same effect 2 . 

The earliest accounts of the Ophites 3 can, as regards 
essentials, be easily compressed into the statement that 
this sect worshipped the serpent which secured for man- 
kind the gift of knowledge of good and evil. Moses 
showed his reverence for its power by making a brazen 
serpent. As it opened up to man the perception of the 
true and august God, the serpent is a divine force worthy 
of adoration 4 , an incarnation of the divine Sophia 6 . 

Here we have the Alexandrian doctrine of the Dynamis. 
The serpent is Sophia incarnate. The Jewish Alexandrian 
School, as we read in Philo, and its predecessors regarded 

1 Theodoret, I, 14 "S.r)Biavoi, ok 6<ptavovs 1j uip'nas ovoixa^ovoiv .... 

2 Blasphcmant legem et deum legis auotorem, is said of the Cainites in 
Augustine, Haer., XVIII. 

3 Iren., Haer. I, 30; Pseudo-Tertull., c. 6; Philaster, 1; Epiphan., 
XXXVI. 

4 Philaster, Haer., 1 et velut aliquam dei virtutem esse eundem aesti- 
mnnt, atque eum adnuntiant adorandum. 

s Irenaeus, Haer., XXX. 15 Quidam enim ipsam Sophiam serpentem 
factam dicunt. 



" PAULINE " EMANCIPATION FROM THE LAW 28 1 

the Sophia as the power which preceded the world and 
created it. This idea was founded upon the much-dis- 
cussed passage in Proverbs, in which Wisdom declares, 
" God created me, the first of all his works, and before 
the ages he formed me 1 ." The Cainites 2 adored the divine 
Dynamis in Cain. This force, manifested in him in great 
strength 3 , overpowered the weaker Dynamis in Abel, 
whom it destroyed 4 . The Cainites permitted and indulged 
in all sensual excesses, teaching that none can attain to 
bliss who had not indulged the bodily appetites to the full. 
All should endeavour to choose a Dynamis stronger than 
that weak one that created the world. The Cainites 
blasphemed the Law and God its author, and denied the 
resurrection of the body 5 . 

Could this sect have sprung from Christianity? What 
is there Christian about it except perhaps its later gnostic 
additions absorbed under the influence of the Christian 
gnosis ? All else points to the Alexandrian school, of which 
it represents the extreme left section. Moreover we find 
this sect clearly sketched by Philo. Cain he conceived as 
the incarnation of foolish arrogance and self-conceit, which 
claims everything as its own. The very name Cain, mean- 
ing possession, describes the character 6 . There are, says 
Philo in another passage, two opposing views, the one 
ascribing everything to individual mind, guide of all 
thought, feeling and desires, the other leaves everything 
to God. The one is represented by Cain, the other by 
Abel 7 . Cain's challenge was only intended to provoke 

1 Cf. M. Friedlander, Zur Entstehungsgeschichte des Christenthums, pp. 8-36. 
a Iren., Haer., I, 31. 2 ; Pseudo-Tert., 7 ; Philaster, a ; Epiphan., 
XXXVII ; Theodor., I, 15. 

* Augustine, c. 18 Cainani propterea sic appellati, quoniam Cain hono- 
rant, dicentes eumfortissimae esse virtuiis. 

* Philaster, a et virtutem maiorem, quae erat in ipso Cain, invaluisse 
ut suum interficeret fratrem. 

• Augustine, 18 Blaspkemant legem, et deum legis auctorem, carnisque 
resurrectionem negant. 

• Philo, Be Cherub., I, 150 f. ' De Sacrif., I, 163. 
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his brother Abel to a discussion and to vanquish him by 
sophistries that had the appearance of truth, and when, at 
the present time, Philo continues, the egoists discuss with 
the moralists, they do not stop until they have subdued 
and wholly destroyed them. The evolution of their prin- 
ciples runs on the following lines : Is not the body the 
habitation of the soul? Must we not therefore take 
exceeding care of this habitation ? Are not the eyes, the 
ears, and other senses the constant companions and friends 
of the soul, and, as such, do they not deserve due honour ? 

Has nature created sensuality, delights, and all the 
pleasures of life for the dead and yet unborn, or rather 
for the living? Why shall we not strive for riches, 
honours, power, and other similar advantages which secure 
a safe and happy life ? Proofs of the justice of these senti- 
ments are the lives 1 of these so-called moralists, who are 
nearly all obscure, despised, wretched, and in indigent 
circumstances. With such sophistries they seem to have 
vanquished those unaccustomed to casuistry. But Abel, 
whose spirit was all goodness, and who had not attained to 
the specious arts of the rhetorician, ought to have refused 
Cain's challenges 2 . More important still for our purpose is 
the following passage. Philo says: What is the view of 
the ungodly ? It is that the human intellect is the measure 
of everything ; a theory said to have been promulgated 
by an old sophist Protagoras, an expounder and champion 
of Cain's perversities 3 . How could you (philosophers) 
dare to pronounce or to listen to sublime phrases concern- 
ing holiness and divine worship when you attributed 4 all 
good and evil entirely or partially to mortals? And if 
anybody charges you with impiety, you boldly defend 
yourselves with the statement that you have been educated 
in it by the excellent example and precept of Cain, who 

1 fiaprvs Si 6 $to\- tovtoiv. 
' Philo, Quod det pot. insid. solet, I, 191, 197 ff. 
3 De Posterit, 232 Ttjs K&V anovolas tKyovov. 
* tl Si «?X* T ' wa P' fotrofs Tbr &vri0tov vow. 
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taught men to honour the nearer rather than the remoter 
cause ? Apart from all reasons it is right to follow him, as 
he irrefutably demonstrated the force of his teaching by 
vanquishing Abel, the champion of the opposite view x . 

Most striking of all is the following allegory, which 
shows that Philo not only knew but combated the anti- 
nomian sect of the Cainites. This remarkable passage 
reads as follows : As every town consists of houses and 
inhabitants, so Cain regarded his proofs as structures, 
from which he repulses the attack of his adversaries, 
devising fictions instead of truth. The inhabitants are 
accomplices in the crime of godlessness, self-love, arro- 
gance, and falsehood ; they imagine themselves wise 
without knowing true wisdom, they heap up foolishness, 
stupidity, ignorance, and other kindred plagues. Their 
laws are lawlessness, injustice, unfairness, licentiousness, 
impudence, audacity, lustful intemperance, and indulgence 
in innumerable unnatural desires. Such impious men 
form, in their depravity, communities, until God, incensed 
at their sophistries, suddenly and violently overthrows 
them, even though they have built not only a town, but 
also a town with a tower reaching up to heaven 2 . Here 

1 De Posterity I, 232 ko\v apa T«r ypa<pt)v aaeffdas intviyKTi Ka0' vfuvv, irro- 
koyoifuvoi Oappttrt, (paaieovrfs nap' tKpijyijr^ Kal 5i!a<r«<SA.y ir&vv Kakan irtmu- 
SevaOcu K&Xv, Ss to ir\t)<riov npo rod (taKpav alrlov iraprjvft riftav, $ Sii Tt akka 
lrpoaeKriov Kal ftdktaO' on ocupiotv (pyots rtp> rov S6ypMTos laxi'V iirfSflfaTO, 
viK-qaas rip> ttjs ivavrias 86(t)S fiaijyt)T)iv "Af}(k, Kal aft avrov rfp> $6[av tKtroouiv 
ivtkwv. 

2 De Posterity I, 225 'EirttSi) roivvv vaaa n&kts i£ oiKofiontj/i&Taiy Kal .... 
avviarriKC ra filv olKoSofi^ftari iarar airy \6yoi oi inoStucvivres' ots, Ka.6a.mp 
too Ttixovs, irpos rds tuiv hvavr'uuv airop&xfTat iipoaffokas mBavcLs evpiotis Kara 
rfjs aktj$tias pvOorrkaoruv. olxifTopH Si ol ouxffifias, dOfoTijros, tptkavrlas, puya- 
\av\ias, if/tvSovs, S6(r]s iraxpoi, SoKrjoiootyoi, t& irpos iXijOttav aotpbv ovk flSSres, 
ayvotav leal AiraiStveiav Hal a/xaSiav nal rdr aAAas d$(k<pas Kal ovyytvth xfjpas 
ovyKtiep0Tr)K6Tfs. v6fioi oi avopiai, ibmiai, ro ivioov, to ixSKaOTOv, Bpaavrrjs, 
airovoia, avBdSua, fjSovwv ifttrpiat, rwv ittpl <f>v<reais ikfKroi iirtffvfilai. lotavTqs 
irSkeon (Kaaros tSiv aot[iG>v i( iavrov rp iravaBklq. \fivxv Sijfuovpyds (vploKerat. 
ft(XP ts &" ° "*^ r PovktjOth rats ootyiOTiicafc aiirtuv rixvaxs a0p6av Kal p.iya\i)v 
ipyaatjTat ovyxvatv. ToOro 8' eorai, orav p.f) p.6vov v6kiv Kal trupyov olxoSopMaiy, 
ov $ K((paKfj (Is ovpavbv Atpi(tTat .... 
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we find then a sect described as the philosophizing sect, 
who chose the self-worshipping Cain as the guide of their 
lives, their teacher and master, a sect which, in accordance 
with the sophist Protagoras' axiom, " The human intellect 
is the measure of all things," revered in Cain the 
supreme force. The theories of this party are based on 
a web of sophistry. Instead of law they proclaimed 
lawlessness. Orthodoxy personified in Abel was combated 
and defeated by the superiority of the higher Dynamis 
incorporated in Cain. The body, the mortal frame of the 
soul, is not only permitted but also enjoined to taste 
sensual pleasures. This is precisely Cainitism, as depicted 
in the earliest heresiology. 

This sect, as we read in Philo, was particularly 
dangerous on account of the rhetorical skill possessed 
by its representatives, and seemed to have produced a 
mental ferment of an extensive and perilous character. 
For Philo warns all virtuous people unskilled in sophistry 
not to enter into disputations with them. Only those 
should oppose them who have mastered every device in 
the art of controversy. Then the pious would no longer 
be vanquished by their weakness in dialectics, but would 
easily avoid the sophist's traps. Properly grappled these 
sectaries would prove unsubstantial opponents. Successful 
in detached argument, earnest and organized controversy 
would discomfit them 1 . 

Next we come to the Sethites 2 . These are reported to 
have shared the chief errors of the Ophites and the 
Cainites. According to them, everything was created by 
the angels and not by the Higher Dynamis. The Superior 
Power which they term Mother became all-powerful, and 
after Abel's death gave life to Seth and bestowed upon 
him that heavenly spark by which the force of the creative 
angels was shattered 3 . 

1 De Poaterit, I, 225. 

4 Philaster, 3 ; Epiphan., Haer., XXXIX ; Pseudo-Tert., c. 8. 

3 Philaster, 3 Quod providens, inquiunt, mater, quia occisus est Abel 
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The Sethi tes call Seth the Messiah 1 . The three sects 
here named, the Ophites, Cainites, and Sethites, undoubt- 
edly belong to the pre-Christian Jewish Diaspora ; their 
disciples were recruited from the Radicals. Just as the 
Synagogue generally everywhere counted among its adher- 
ents numerous sympathizers among Greek heathendom, 
so the Radical section was also joined by philosophizing 
heathens whom Philo dubs " the echoes of Cain's perverse 
theories." If an investigation had been instituted — as 
strangely enough has not yet been done — into the measure 
of influence which these proselytes — many of them adherents 
from the various philosophical schools — exercised upon the 
religious evolution of Judaism in the Diaspora, quite 
different views would have been accepted as to the origin 
and development of Christianity. 

The paths trodden by Judaism in the Greek world, 
which have not yet been sufficiently explored, would 
become clear. The supreme importance of Christianity 
— the ripest fruit of this evolution — would remain undi- 
minished. Even the Talmud, notwithstanding its dark 
presentiments, lauded as an ideal of the future the union 
between the Jephetic and Semitic spirits. Unhealthy 
symptoms undoubtedly preceded and succeeded the birth 
of a child, whose parents, notwithstanding the diversity of 
their characters, external circumstances had forced into an 
unnatural union; but it must be remembered that both 
father and mother were of originally healthy stock. The 
innumerable Jewish sects, from whose midst Christianity 
stepped to the front and by which it was accompanied 
like a shadow on its world-conquering path, afford evi- 
dence of the vigour of religion in the Jewish Diaspora. 
The principal excrescences were the sects of the Ophites, 
Cainites, and Sethite3. 

iustus, cogitavit ut pareret iustum Seth in quern et coUocavit magnae virtutis 
spiritum, ut possint destrui virtutes inimicae. 

1 Ibid., Quidam autem ex eis non solum genus de eo deducere, sed etiam 
ipsum Christum esse asserunt atque opinantur. 
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Of the Melchizedekians I will speak later on. Even 
these spirits of infidelity, who consistently pursued evil, 
nevertheless worked unconsciously for good by the pro- 
minence into which they forced Judaism and Christianity, 
whose orthodox followers repelled those sects. They were 
repudiated by Philo and also by Christianity as soon as it 
had become conscious of its mission. 

Philaster enumerates the Ophites, Cainites, and Sethites 
among the sects flourishing among the Jews before the 
advent of Jesus. Origen repeatedly and emphatically pro- 
tests against the notion that the Ophites, Cainites, and 
similar sects belonged to Christianity. Thus he says : 
" Celsus may possibly have heard of some sects which do 
not even share the knowledge of Jesus with us. He may 
have heard of the so-called Ophites, Cainites, and other sects 
who entirely renounced Christ But this does not justify 
him in the reproach which he levels against Christianity 1 ." 
In another place he replies to Celsus' stricture : " That the 
Christians imprecated the Creator for cursing the serpent 
which brought the knowledge of good and evil to our 
first parents. Celsus ought to have known," he says, 
" that the Ophites, so-called on account of their adoration 
of the serpent for its good counsel to the first authors of 
the human race, by which they overcame the Titans and 
giants of the fable, are so little in sympathy with 
Christianity that they hurl against Jesus the same 
abominable charges as Celsus himself does, and refuse 
to admit any one to their society who has not first pro- 
nounced imprecations against the Saviour. It should be 
noted that Celsus puts his case in his polemic against 
Christianity so clumsily that he even recognizes as 
Christians those who would not hear the name of Jesus 
and denied that he was a virtuous man. Can any one be 
conceived more perverse than these Ophites, to whom the 
serpent was the source and instrument of all goodness, 
unless it be Celsus himself, who says that the charges 
1 Orig., c. Cels., Ill, c. 13. 
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against the Ophites were also justified against the Chris- 
tians ? The Greek philosopher who lived in poverty, and 
who sought to prove by his personal example that happi- 
ness is possible without wealth, styled himself a cynic 
But these godless people act as though they were not 
human beings, to whom the serpent is an enemy, but 
rather serpents themselves. They glory in tracing their 
name Ophite to the reptile which is dreaded and loathed 
as the deadliest foe of the human race 1 ." 

The above three sects are not therefore in any way the 
offspring of Christianity. This, even apart from Philaster's 
and Origen's evidence, is, in our opinion, beyond question. 
The circumstances that they sought their Dynamis in the 
Old and not in the New Testament sufficiently indicates 
their Jewish origin. They are undoubtedly children of the 
Diaspora, and, to speak more definitely, they formed the 
extreme left wing of the allegorical school of Alexandria. 
They stood in sharp opposition to the Conservatives of this 
school. Here, heterodox Cain ; there, orthodox Abel ! The 
allegorizing Conservatives wished the Law to be scrupu- 
lously observed, although it had been disintegrated by 
their peculiar system of hermeneutics. They were actuated 
by reverence for the lofty -minded teachers who had created 
it. They also had regard to the sentiments of the large 
multitude of believers in literal inspiration. The Radicals, 
on the other hand, had thrown the Law completely over- 
board. For in their estimation it was already a thing of 
shreds and tatters. In the work of destruction they 
proceeded methodically, employing weapons with which 
the Law itself had furnished them. Their conception 
of the divine Dynamis — the instrument used by them 
for the process of disintegration — they borrowed from the 
Old Testament. From the same source was derived the 
idea of the serpent which endowed man with the gnosis, 
as well as the biblical figures of Cain and Abel, to whom 
the Law was yet unknown. They continued to cling to 
1 Orig., c Cels., VI, c. 38. 
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their scriptural ideas even after they had joined the ranks 
of Christianity — a further proof that that religion had not 
given them birth. Let us now consider the Melchize- 
dekians, who, I am firmly convinced, were also a pre- 
Christian sect of the Jewish Diaspora, and the Sethites, 
with whom by all accounts the former were closely 
connected. 

The Melchizedekians, as they are termed in patristic 
literature 1 , regarded the Melchizedek of the Bible as a 
mighty force (neyakyv hvvafxiv); they place him upon an 
inaccessible pinnacle of greatness, contending that he is 
not only a Dynamis, but even higher than the Messiah. 
" He was without father, without mother, without descent, 
the real mediator between God and man, through whose 
intercession alone forgiveness can be obtained from God 2 ." 
He was a Prince of justice and therefore was raised by the 
Almighty to the condition of a spirit and Son of God. 
This is essentially the creed of the Melchizedekians. 

We may now ask, how did the assumption arise that 
this sect was the offspring of Christianity. Nothing indi- 
cates a Christian origin, while everything points to the 
Old Testament as expounded by the Alexandrian school 
of Exegesis as the source of inspiration. Just as the 
Ophites looked upon Ophis as the first teacher of 
the gnosis, while the Cainites regarded Cain and the 
Sethites Seth in the same light, so the Melchizedekians 
adored the mystical Melchizedek as the representative of 
their Dynamis. The object in all cases was to break 
down the trammels of the Law which retarded and 
hindered the spread of Judaism in the Diaspora. Their 
great Dynamis, Melchizedek, did not recognize circum- 
cision or the obligatory character of any other rite. Why, 
therefore, should his reverers be bound by the external 

1 Epiphan., Eaer., LV, c. 1-9; Pseudo-Tert., c. XL VIII ; Theodor., II, 6 ; 
Augustine, 34 ; Philaster, 52 and 148. 

a Epiphan., c. 8 ort apxaiv tori SiKatoavvrjs. Ibid, iir' a&rQ Toirtj) Kara- 
ora$th into rod 6<ov iv uvpavfy irvfvpariKis ris uiv nai vlos 0tov rtrayftiros. 
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Law, especially as they were fully penetrated by its 
spirit. 

When, accordingly, the time arrived for the Melchize- 
dekians to come to an understanding with Christianity, 
whose conception of the Law was entirely to their own 
taste, they made certain concessions, without, however, in 
the least giving up their own peculiar notion of the great 
Dynamis. Melchizedek continued to be the great Dynamis 
par excellence. Jesus was subordinated to him 1 . As the 
Sethites had asserted that the founder of Christianity was 
not naturally but miraculously a child of Seth, or Seth 
himself sent down on earth for the second time, so the 
Melchizedekians, by their firm adhesion to their own doc- 
trine, sought to bridge the gulf between it and the new 
creed. Jesus, they said, had certainly been entrusted with 
a mission, but only "after the order of Melchizedek," to 
whom he is subordinate and upon whom he is entirely 
dependent. The Old Testament furnished them proofs for 
this theory, for the Psalmist explicitly said of the Messiah, 
''■ Thou art a priest of the order of Melchizedek " — which 
clearly shows Jesus' inferiority to the ancient King of 
Salem. Jesus, accordingly, was appointed in the order 
of Melchizedek and charged with the mission of guiding 
mankind out of their manifold errors and leading them 
to the only right path, that of the gnosis, marked out by 
Melchizedek 2 . 

Of some importance for our inquiry is the Melchize- 

1 Epiphan., XXXIX, 4 airb 51 rov 2i)0 Kara aitippa koI Kara SiaSoxV 
yivovs 6 XpKTTos q\$(v t avros 'Irjaovs ov\i Kara ytvr) aXKa Savjtaarws iv t&> 
Kuoiup irtcpTjvws, us iativ avros 6 2fy? o t<5t«, koI Xpiarbs vvv eiTi(poirri<Tas ry 
yivtt ruiv avSpunruv and t§j firjTpos avwBtv avtOTahp.ivos. Cf. Philaster, Haer., 3 
De Seth autem ipso Christum dominum genus deducere aiunt. Quidam 
autem ex eis non solum genus de eo deducere, sed etiam ipsum Christum 
esse asserunt atque opinantur. 

* Epiphan., LV, c. 8 Kal d(t futas avTy (sc. M«Ax«7«8^k) irpoa<pipttv <paaiv, 
iva 81' aiirov irpoatvex^V i" r *P iifubv Kal tvpaipev St avrov ^(ar/v. Kal Xpurr&s p.iv 
<pa<Ttv f((\iyt) tva j}/*as Kakeari Ik iroWaiv oSSiv <fo fitav rairrpi yvuioiv, bitb 6eov 
Ktxpiopiivos Kal (kXiktoi ytv6p.tvos iireiSi) iiriarpfif/fv 7jp£s and el8u>\oii> nal 
iiriSft(tv fjpxv rip iS6v. 
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dekians' traditional conception of Jesus' mission after the 
order of Melchizedek. It runs in the ecclesiastical chroni- 
cler's report as follows : " Jesus is inferior to Melchizedek, 
because of the former it is said, ' Thou art a priest for ever 
after the order of Melchizedek.' Whilst Jesus is mediator 
for mankind only, Melchizedek, being a higher and divine 
Dynamis, intercedes also for the angels and heavenly hosts. 
He is superior to Jesus, ' being without father, without 
mother, without descent, without beginning or end 1 .' " This 
conception of Melchizedek explains the text — otherwise 
scarcely intelligible — in the Epistle to the Hebrews, ii. 16: 
" For verily he (Jesus) took not on him the nature of 
angels, but he took on him the seed of Abraham." 

But before we consider the Epistle to the Hebrews, which 
exhibits the cult of Melchizedek in the period of its ripest 
fruition, and clearly demonstrates how this scriptural hero 
had, in early times, already become transformed into a 
dark mystical figure 2 , let us search the literature of the 
Alexandrian school for traces of this cult, and thus support 
our view that, like Ophitianism, Cainism, Sethianism, this 
cult too was a child of the pre-Christian Jewish Diaspora. 
We find, in fact, that Philo not only deified Melchizedek, 
but actually identified him with the Logos. The passage 
is so important that we venture to transcribe it in extenso : 
" If any one inquires concerning the origin of the universe, 
we are justified in replying that it was due to the mercy, 
lovingkindness, and grace, exhibited by God to the human 
race. Everything in this world and the world itself are 
gifts, favours, boons from God, Thus God appointed 

1 Pseudo-Tert., XLVIII sed hunc (sc. Iesum) inferiorem esse quam 
Melchisedech, eo quod dictum sit de Christo : Tu es sacerdos in aeternum 
secundum ordinem Melchisedech. Nam ilium Melchisedech praecipuae 
gratiae caelestem esse virtutem, eo quod agat Chrisiuspro hominibus deprecator 
et advocatus ipsorum foetus ; Melchisedech facere pro caeleslibus angelis atgue virtu- 
tibus. Nam esse ilium usque adeo Christo meliorem, ut avarup sit, a^roip 
sit, aytt>*a\oyr)Tos sit, cuius neque initium neque finis comprehensus sit 
out comprehend] possit. 

* Heb. v. ir. 
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Melchizedek King of Salem, i. e. King of Peace, to be his 
own priest. This king's virtues are not named, because 
without preceding merits he was appointed a Prince of 
Peace and deemed worthy of the priesthood. He is styled 
king in contrast to the term tyrant ; for a king rules 
according to law, a tyrant according to his arbitrary will. 
The tyrannical spirit imposes upon body and soul violent 
and unjust orders which bring pain and sorrow and 
encourage sensuality. The king does not command, but 
convinces. His orders guide the soul to virtue as a ship is 
wafted by a favourable breeze into a haven of safety. This 
king is the true Logos. The tyrant may be called Prince of 
War; the king — Prince of Peace — Salem. He ought to pro- 
vide for the soul this ambrosia of delight and gladness, for 
of Melchizedek it is said, He offered wine and bread — gifts 
denied by the inhospitable Ammonites and Moabites, who 
were therefore excluded from the congregation of the Lord. 
The Ammonites (children of sensuality) and the Moabites 
(children of intellect) are types of those who strive to 
explain all things by the senses or the intellect, and account 
God as nought. Of them Moses therefore said, they shall 
not enter into the congregation of the Lord, because they 
did not present bread and water when we came out of 
Egypt. Melchizedek, however, might offer wine instead 
of water to quench the thirst of the Lord, strengthen it 
and elevate it to that state of divine exaltation which 
passeth all understanding. For he is the priest — Logos — 
whose inheritance is the Lord. And of the Lord he cherishes 
sublime and exalted conceptions, therefore is he called priest 
of the most high God, not as if there could be another and 
less high God, for God is one in the heavens above and on 
the earth beneath, and there is none beside him, but 
because, to think of God is an exceedingly lofty and 
exalted occupation. Hence Melchizedek is styled pi'iest 
of the most high God 1 . 

1 Philo, Leg. Alleg., I, 102 ..... Ifptvs y&p itrri \6yos, leXrjpov ex<w ruv 
ovra koX vifiijKuis vtpl avrov xal inrfpoyicaK «ai fityaKoirparuis Xoyt^/ityos. 
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We thus find that the same mystery had gathered around 
Melchizedek's name and personality as had enveloped the 
sect called after him. Melchizedek is priest by the grace 
of God ; and without this grace he would not have obtained 
the priesthood. But though Philo conceived this priest as 
a symbol of the highest Logos, he shrinks from representing 
him as a second God : " For there is but one God in the 
heavens above, and on the earth beneath ; and there is 
none beside him" Here, too, there are not lacking un- 
mistakable allusions to the extreme antinomian sects. 
There are the Ammonites, who abandon the ways of God 
to wallow in sensuality; there are also the Moabites — 
children of intellect who interpret all things rationalistically , 
seeking to supersede the Almighty, and who were therefore 
excluded from the congregation of the Lord. Here we 
have the various types of schismatics, as Philo describes 
them ; the votaries of sensuality on the one hand, the 
devotees of intellect on the other. Between the two Philo 
places Melchizedek — the Logos — as the exalted symbol of 
orthodoxy. Melchizedek, who harmonizes the earthly and 
the divine, embodies the true apprehension of God and the 
right worship of him. And what was the real character of 
moderate Alexandrian Judaism as formed on this basis 1 
Philo, its noblest representative and exponent, has dis- 
covered its secret. He says, " However deeply we may 
have penetrated into the allegorical meaning of the Law ; 
however cleai - ly we may have grasped its higher sense, we 
are not justified in exclusively fixing our attention upon 
this higher meaning and rejecting the literal interpretation. 
We are not absolved from the practice of the prescribed 
religious ceremonies. The literal sense is like the body ; 
the occult meaning like the soul. As we take thought for 
the earthly tabernacle which enshrines the spirit, so must 
we respect the literal meaning of the Law." 

Only a short step brings us to the Alexandrian author 
of the Epistle to the Hebrews who stands so near to 
Melchizedekianism, and gives the following sketch of the 
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spirit of the Alexandrian school. " The law is a shadow 
of good things to come, and not the very image of those 
things" (Heb. x. i) 1 . From the author of the Epistle to 
the Hebrews we learn that the mystery of Melchizedek, 
as taught by the professors of his cult, was not of recent 
growth. For he hurls the reproach at his readers that the 
mission after the order of Melchizedek, which should have 
long ago been familiar to them, had to be taught them from 
the beginning. Alluding to the text in the Psalms he says, 
"Called of God an high priest after the order of Melchisedec. 
Of whom we have many things to say, and hard to be 
uttered, seeing ye are dull of hearing. For when for the 
time ye ought to be teachers 2 , ye have need that one teach 
you again which be the first principles of the oracles of 
God ; and are become such as have need of milk, and not 
of strong meat. For every one that useth milk is unskilful 
in the word of righteousness : for he is a babe. But strong 
meat belongeth to them that are of full age, even those 
who by reason of use have their senses exercised to discern 
both good and evil" (Heb. v. 10-14). Here it is clearly 
shown that the cult of Melchizedek, concerning which the 
author of the Epistle to the Hebrews might have said 
much, and whose teaching he terms the mystery of the 
"word of righteousness," flourished before the epistle was 
written, and traced its origin to a period anterior to the 
advent of Christianity. As if to leave no doubt as to 
the intimate connexion between the mystery of Melchizedek 
and the cult called after his name, the author of the epistle, 
after prolix statements and homilies, returns to the priest- 
king and expatiates on the mission entrusted to him by 
God in the following characteristic fashion: "For this 
Melchisedec, king of Salem, priest of the most high God, 
who met Abraham returning from the slaughter of the 
kings, and blessed him ; to whom also Abraham gave a tenth 

1 Heb. x. 1 Sniaiv yap Ix "" ° voyias twv juKK(>VT<av ayaOwv, oi)K airf)v rfiv 
tlx&va tun itpayiicnaiv. 

3 Heb. v. 12 Kal yap 6<pti\ovTts tlvat SihaonaXoi 8<d t&v \I>^ v0V - 
VOL. XIV. X *~ 
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part of all ; first being by interpretation King of righteous- 
ness, and after that also King of Salem, which is, King of 
peace; without father, without mother, without descent, 
having neither beginning of days, nor end of life ; but 
made like unto the Son of God; abideth a priest con- 
tinually " (Heb. vii. 1-3). Each of these words proclaims 
the Melchizedekian. One cannot but feel amazement at 
the boundless eulogy bestowed upon this cult; and the 
question is forced upon one — What place does the author 
of this epistle assign to Jesus if it be not that accorded 
him by the favour of this cult, namely, after the order 
of Melchizedek, below that occupied by the priest-king, 
and nearer that of ordinary men? Still, at the decisive 
moment when a return to Jesus seems almost impossible, 
the writer surprisingly swings round in the brief words, 
" made like unto the Son of God ; abideth a priest con- 
tinually" (Heb. vii. 3). Here Melchizedek is degraded to 
the secondary position of a mere copy. Notwithstanding 
his greatness he is but a shadow of the true Christ, his 
incomparably greater successor, whose advent had been 
predicted in the Psalmist's prophecy which had been ful- 
filled in the person of Jesus. 

With this sudden volte-face, the author of the Epistle 
to the Hebrews saves his Christianity, raises the divine 
Dynamis of the New Testament high above that of the 
Old, and boldly continues his eulogy of Melchizedek in the 
following instructive manner (Heb. vii. 3-12): "Without 
father, without mother, without descent, having neither 
beginning of days, nor end of life ; but made like unto the 
Son of God; abideth a priest continually. Now consider 
how great this man was, unto whom even the patriarch 
Abraham gave the tenth of the spoils. And verily they that 
are of the sons of Levi, who receive the office of the 
priesthood, have a commandment to take tithes of the 
people according to the law, that is, of their brethren, 
though they come out of the loins of Abraham : but 
he whose descent is not counted from them received 
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tithes of Abraham, and blessed him that had the promises. 
And without all contradiction the less is blessed of the 
better. And here men that die receive tithes ; but there 
he receiveth them, of -whom it is witnessed that he liveth. 
And as I may so say, Levi also, who receiveth tithes, paid 
tithes in Abraham. For he was yet in the loins of his 
father, when Melchisedec met him. If therefore perfection 
were by the Levitical priesthood, (for under it the people 
received the law,) what further need was there that 
another priest should rise after the order of Melchisedec, 
and not be called after the order of Aaron?" Here the 
author reaches a decisive point, and at last discovers the 
supreme secret of the transcendent Melchizedek ; the abro- 
gation of the ancient Law, the proclamation of a new and 
incomparably superior revelation ; the vanishing of the 
obsolete and decaying legislation which is but the fore- 
shadowing of good things to come, but not their essence. 

Let the author of the Epistle to the Hebrews speak for 
himself (Heb. vii. 12-23): "For the priesthood being 
changed, there is made of necessity a change also of the 
law. For he of whom these things are spoken pertaineth 
to another tribe, of which no man gave attendance at the 
altar. . . . And it is yet far more evident: for that after 
the similitude of Melchisedec there ariseth another priest, 
who is made, not after the law of a carnal commandment, 
but after the power of an endless life. For he testifieth, 
Thou art a priest for ever after the order of Melchisedec. 
For there is verily a disannulling of the commandment 
going before for the weakness and unprofitableness thereof. 
For the law made nothing perfect, but the bringing in of 
a better hope did ; by the which we draw nigh unto God. 
And inasmuch as not without an oath he was made priest : 
(for those priests were made without an oath ; but this 
with an oath by him that said unto him, the Lord sware 
and will not repent, Thou art a priest for ever after the 
order of Melchisedec:) by so much was Jesus made a 
surety of a better testament." 

x 2 
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All these expressions point to the dogma that the Law 
had, in consequence of Melchizedek's mission, ceased to 
exist. Their importance lies in the fact that they eluci- 
date the relation of the Melchizedekian sect to the Law, 
and authoritatively confirm what we already otherwise 
knew, namely, that the cult of Melchizedek was founded 
upon antinomian tendencies. For the author of the epistle 
no more owes his doctrine of Melchizedek's antinomian 
mission to Christianity than he derived from that creed 
his Alexandrian exegeses which he treats in so masterly 
a manner. Thus, too, the author of the Epistle to Barnabas 
was indebted for his artistic allegories by which he en- 
deavours to crush Mosaism as a carnal system, not to 
Christianity but to the radical school of the Jewish 
Diaspora from which they were imported into the faith. 
The same remark applies to the Alexandrian Jew, Apollos, 
a missionary to the Greek world, and later on a coadjutor 
of St. Paul the Apostle (Acts xviii. 24): "An eloquent 
man, and mighty in the scriptures. . . . instructed in the 
way of the Lord ; and being fervent in the spirit, he spake 
and taught diligently the things of the Lord, knowing only 
the baptism of John. And he began to speak boldly in the 
synagogue 1 ," i-e. his antinomian Alexandrian Judaism. 
When Aquila and Priscilla, who had been converted to 
the Pauline Christianity had heard him, "they took him 
unto them, and expounded unto him the way of God more 
perfectly " ; that is, impressed upon him that the Messiah 
had already appeared. Convinced by their exhortations 
that the Messianic expectations had been fulfilled in the 
person of Jesus, " he helped them much which had believed 
through grace: and mightily convinced the Jews, and 
that publicly, shewing by the scriptures that Jesus was 

1 Acts xviii. 34 ff. 'lovSatos 8« tjs, 'AiroM&it 6v6puxri, 'A\(£av5p(vs t£ yivtt, 

ivfjp \6yios Svvar&s itv iv rats ypa<pats Kartjxv^'' 05 T ^ v iWi» 

toB Kvplov, Kal £4oiv rip irvfv/iaTt, i\a\ti xal IfilSacrKfv aicpifiws t& nepl rod 
Kvpiov, iirtcTTa/itvos fi6vov rd p&imofia 'loiavvov. oOros Tt tjp(aro wapjnjati^aBai 
iv tjj (rvvayoiyy. 
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Christ 1 ." A striking example of the popularity achieved 
by the Alexandrian exegeses among the philosophizing 
heathens is furnished by Justin the Martyr, who handles 
this system like a master. This facility, and his general 
knowledge of the Old Testament, he distinctly does not 
owe to Christianity. He himself tells us that, before his 
conversion, an old man referred him to the writings of the 
Jewish prophets, which he studied closely and for which 
he conceived a great attachment. Thus, after long and 
futile philosophical labours those gates of light opened to 
him which are visible to them alone who have received 
from God and his Christ the gracious gifts of insight and 
discernment 2 . It is noteworthy that the Melchizedekians 
did not exhibit so aggressive an hostility to the Law as 
did the Ophites and Cainites. Melchizedek, the prince of 
peace, asks that the carnal Law should be gently laid aside, 
and the spiritual Law be taken up in its place ; and this view 
is held forth in the Epistle to the Hebrews. The Pauline 
letter and the Epistle to Barnabas are more embittered in 
their tone. They make a fierce onslaught on Mosaism, 
demand that the tablets of the Law shall be shattered, and 
the very fragments ground into dust. This attitude recalls 
the virulence of Cainite antinomism. Paulinism continually 
pushes into the foreground the antagonisms between the 
Old and the New Testament, labours to cut asunder the 
last links of historic continuity which the Epistle to the 
Hebrews tries to keep intact. 

Just as the conservative wing of the Alexandrian school — 
that represented by Philo — struggled against the radical 
tendency, and sought to retain the ceremonial element in 
the Law, although it had been reduced to a shadow by the 
discovery of its inner meaning and spirit, so the Epistle to 
the Hebrews tries to rescue the old tablets from destruc- 

1 Acts xviii. 28 ImSdKvvs Sta ruiv ypa<pwv dvai rhv Xpiorbv 'Irjaovv. 

This passage of Acts xviii. 24-28, so much treated of and commented on, 
appears to be, looked at in this light, clear and transparent. 

8 Justin, Dial. c. Tr., c 8. 
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tion, though these were already shattered. To the author 
of the Epistle, the Law is a shadow, but " a shadow of good 
things to come." It should not be allowed to disappear 
even when it had achieved its purpose, but should always 
follow in the wake of the spiritual child it had long borne 
in its bosom, and of whose divine origin and truth its 
existence was to be a continual evidence. 

The notion of a religion freed from the trammels of 
ceremonial Law had thus ah-eady arisen in the pre- 
Christian Diaspora, but it needed an authoritative faith 
based on revelation. Certainly in limited philosophizing 
circles like the Radicals mentioned in Philo, there existed 
even a revelation — that of the divine Dynamis, as enun- 
ciated by the Ophites, Cainites, Sethites, Melchizedekites, 
and others. But this revelation had made no headway 
among the masses. At last even this was brought about 
in the course of time. The divine Dynamis was incar- 
nated. And the blessed message of a bodily resurrection, 
sealed by the supreme exemplar, made the doctrine welcome 
to the sorrow-laden. 

Such a message was impossible to the antinomistic Judaism 
of the Diaspora which taught the immortality of the soul, but 
denied the resurrection of the body. This, too, explains the 
failure of the Melchizedekians to popularize their doctrine of 
the divine Dynamis. Melchizedek was too remote from the 
masses. Without mother, without father, without descent, 
without beginning or end, free from human temptations, 
assuming a human form for a time, enthroned above the 
angels and heavenly hierarchy, for whom he acts as inter- 
cessor with the most high God, Melchizedek was a mediator 
for philosophers, not for the common herd who clamoured 
impetuously for salvation. And this explains the passage 
in the Epistle to the Hebrews which defines the essence 
and mission of Jesus the true Christ (Heb. ii. 14-17): 
" Forasmuch then as the children are partakers of flesh and 
blood, he also himself likewise took part of the same ; that 
through death he might destroy him that had the power 
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of death, that is, the devil. .... For verily he took not 
on him the nature of angels ; but he took on him the seed 
of Abraham. Wherefore in all things it behoved him to 
be made like unto his brethren, that he might be a merciful 
and faithful high priest." And again (Heb. iv. 15) : " For 
we have not an high priest which cannot be touched with 
the feeling of our infirmities ; but was in all points tempted 
like as we are, yet without sin." 

I conclude this research with the expression of my 
firm conviction that sooner or later the dogma that 
Christianity is founded upon Pharisaism will be abandoned ; 
New Testament criticism will then no longer speak of 
a Jewish Christianity and a " Gentile Christianity founded 
by Paul," but rather of a conservative Jewish Christianity 
and a radical Jewish Christianity. That this period is 
not far off is shown in Schiirer's notable essay published 
in 1897, entitled "The Jews in the Empire of the 
Bosphorus 1 ," and dealing with the inscriptions of the first 
Christian century, found in Pantikapaeum (Kertch) 
on the Cimmerian Bosphorus, Gorgipia (Anapa), east 
of the Cimmerian Bosphorus, and in Tanais on the ex- 
treme frontier of Greek culture, in the north-east corner 
of the Palus Maeotis. That Judaism had, at the latest in 
the first century, and probably earlier, taken root here is 
proved by these inscriptions. " The Jews of the Diaspora," 
Schiirer says in his introduction, "and the Gentile world 
in which they lived influenced each other in spite of the 
Hebrew aloofness. The Jews assimilated the Greek 
language and civilization, and adopted many heathen 
habits and customs. But they, in their turn, exercised 
a mighty influence on their Gentile neighbours. Many 
Jewish communities had a following of crefioixevoi rod Otov 
who worshipped the true God, rejected idolatry, and in 

1 " Die Juden im bosporanischen Reiche und die Genossenschaften der 
aepopevoi 6tbv vfiarov." Sitzungsber. der Kimigl. Preuss. Akademie der Wissensch. 
zu Berlin vom 4. Marz 1897. Exactly at the same time — on March 5, 1897 
— my work, Das Judenthum in der vorchristt. grieckischen Welt, went to press. 
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part accepted the Jewish Law. Interesting illustrations are 
furnished by the Greek inscriptions from the Bosphoru3, 
of which Lasyscher has published the completed edition. 
They show, on the one hand, that the Jews even imitated 
some of the Greek legal institutions; and on the other, 
that there were certain religious communities who cannot 
be regarded as Jewish, but nevertheless betray a distinctly 
Jewish influence by the manner in which they speak of 
themselves and of the God they worship." 

After treating of other inscriptions Schiirer continues: 
"these inscriptions prove the existence and influence of 
Jewish communities in the Byzantine Empire during the 
first centuries after Christ. Such an influence can most 
probably be traced in the religious community mentioned 
in the following inscription : Worshippers of the most 
high God who have now been received in the communion." 
They honour the Deity by erecting a stone tablet on which 
their names were inscribed. 

Schiirer thus sums up his conclusion : " The peculiar 
religious bodies in Tanais are the fruit of a Jewish pro- 
paganda in that remote region. The founders of these 
communities derived from their Jewish teachers the know- 
ledge of the most high God, whose name is ineffable, and 
beside whom there are no other gods. But they mingled 
with this Hebrew Monotheism elements of the Greek Zeus 
idea which in its way also pointed to Monotheism. This 
conclusion is completely confirmed by our knowledge 
of similar organizations of later date, namely, the Hypsis- 
tarians and kindred communities mentioned in the Patristic 
literature of the fourth and fifth centuries. The Hypsis- 
tarians lived in Cappadocia, in the fourth century; they 
worshipped the Almighty, rejecting images and sacrifices, 
but nevertheless paid some reverence to Fire and Light. 
They rejected circumcision, but observed the Jewish Sabbath 
and certain Dietary Laws." 

Adducing further proofs for his theory, Schiirer continues : 
" These hypotheses enable us to understand how religious 
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communities who exclusively worshipped 0eos HQkttos could 
grow up in Tanais under Jewish influence. The religion 
of this brotherhood was neither Judaism nor Paganism, but 
a combination of both. From their Jewish teachers they 
learned o-4f3eo-0ai 8ebv v^kttov. But maintaining a separate 
organization rather than joining the Jewish community 
in a secondary rank, as other adherents had done, they 
admitted or retained Greek elements." The utmost interest 
attaches to Schiirer's final conclusion which shatters the 
view, hitherto in vogue, that Paul was the author of Gentile 
Christianity emancipated from the Law ; for the existence 
is admitted of antinomian Judaizing communities in the 
pre-Christian Greek era. 

Schiirer's conclusion is as follows : " Certain indications 
point to the fact that the formation of antinomian Gentile- 
Christian communities was not exclusively due to Paul. 
The process in many places, i. e. at Rome, seems to have 
been favoured by the sympathy with which the Sermon 
on the Mount was received amongst the aifiofjievoi tov deov. 
As those who had accepted only certain elements of 
Judaism severed their connexion with Jewish communities 
and formed independent organizations, it was easy for them 
entirely to repudiate the Law. And this is exactly the 
history of the Greek religious communities in Tanais. 
Just as these sprang from the <re/3ojuev<H tov 6eov and be- 
came something distinct, so, by an analogous process, they 
in their turn gave birth to Christian communities." 

I welcome with much satisfaction this long expelled 
but at length dawning recognition of the truth. It is of 
great promise for the elucidation of the history of the 
pre-Christian Jewish Diaspora and the rise of Christianity. 
A few more such valuable excavations and the light of 
the noon day will have arrived : Saxa loquuntur ! 

Vienna. M - Fbiedlandeb. 

Stimulated by Schiirer's essay, Cumont published a pamphlet on the 
same subject, entitled " Hypsistos " (Supplement a la Revue de V instruction 
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puUigue en Belgigue, 1897, 15). Cumont not only unconditionally accepts 
Schurer's theory, but goes beyond him in asserting the Jewish influence 
upon Asia Minor which notoriously had, at the time of Jesus, a numerous 
Jewish population. He quotes several votive inscriptions, unnoticed by 
Schurer ; and all referring to the Of&s <j\(/iotos ; and adds : "... combien 
ces milieux, tout p6n6tres d'idees bibliques sans Stre Stroitement attaches 
a la loi judai'que, constituaient un terrain fecond pour la predication 
chretienne, et Ton s'explique mieux, en tenant compte de cette situation, 
que la foi nouvelle ait opere' plus de conversions en Asie Mineure que 
dans toute autre region " (p. 8). 



